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Abstract. Radicalism and violence in the name gfreligionican begninimized by enriching the literature on religious
moderation. Until now, many findings related to the litesature'on religious moderation have emerged from an in-
ternal religious perspective. The study will be richer,/more interesting\and deeper if it is carried out through a philo-
sophical approach, therefore this'tesea ill reveal the conceptofreli igﬁ oderation according to A.J. Ayer. The
research was conducted with a content.ana ‘q ach, whic epé‘f e meaning of religious moderation which
is juxtaposed with A.J. Ayer’s thoughts)\and even Ay s% ogy is usédjas an analytical knife in considering
religious moderation that occurs in Indonesia.
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Indonesia as plural and multicultural country in the concept of a state certainly
can not abandon the concept of moderation. As multicultural and nationalistic
country, of course, there is a tension between the religion and racism '. This con-
cept of moderation is the foundation of Indonesian society’s harmony. Through
the Ministry of Religion, moderation is encouraged to achieve a moderate state,
respecting differences in beliefs, ethnicities, and cultures. The purpose of religious
moderation is to create the atmosphere of tolerance, peace, and harmony in reli-
gion and nation, as well as to support multicultural life >. This framing must be
supported by the government so that each religion and culture respect the beliefs
of others .

This moderation movement does not only exist in Islam, but all religions have
their own understanding of moderation. Islam by using the wasathiyyah concept
develops the concept of moderation. The current global challenges in the Islamic
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world, both relating to social stability, culture, and political structures in various
countries, can be overcome through wasathiyyah, namely by promoting mod-
eration. Wasathiyyah is essential to support the fight against violent Islamic ex-
tremism *. Christian religious moderation is used as a perspective to mediate the
extremes of Christian teachings interpretation. Catholics use the word “open” to
reject fundamentalist and traditionalist views that reject renewal in the sense of the
Catholic Church. The Hindu roots of moderation spirit can be traced back during
thousands of years. Buddha also taught religious moderation in the teachings of
Siddhartha Gautama. Even Confucianism, they have their own concept of religious
moderation °.

The Ministry of Religion of the Republic of Indonesia take various steps to an-
ticipate the occurrence of barriers and discrimination in the name of religion. The
Indonesian government must have its own way of thinking and knowledge not to
be trapped in the barriers of social spaces °. At this point, religious moderation as
the integration of core religious teachings and the state of the multicultural society
in Indonesia can be combined with social policies taken by the government. That
way, through new knowledge, will raise aWwareness in every child of the nation that
Indonesia does not only belong to-ohe-group but belongs to all of them ”.

The problems described abgve reéui{ﬁﬂ?_?w formula in the form of a new epis-
temology that must be suppo&t@&' y the st;fﬁﬂ;: t-to gverlap with the existing
moderation in their regpectiy® religions. This is use religious moderation is
a shared commitment of nfdintaining a perfect balan@where every society in In-
donesia, regardless of ethnicity, has ethical beliefs and tust [igten to one another.
With religious moderatieny and a new gpisteinclogy; the mmunity is expected to
be able to live together in the conditions of tolerancesand togetherness °.

Some studies of AYJ} Ayer related-fo episternologyMauliansyah explains Ayer’s
idea of Language, Truth, and Logic/and,considers this epistemology critically’.
This study assesses Ayer's idea in the positivistic persgective that he does not want
to consider deeper. The diffe betweenthis apdWaulidnsyah’s study lies in the
application of Ayer’s epistemolog Whighis 3% as an Analytical tool in viewing
religious moderation in Indonesia.

Mun’minatus in his research describes‘tlte-eorihection between facts and the idea
of Ayer’s epistemological papa. This research only focuses on the idea of elaborating
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facts and meanings that can be verified by Ayer’s ideas, even in science there must be
a deep explanation and meaning that can be verified by knowledge '°. The object of
this research is focused on dissecting the notion of religious moderation from Ayer’s
perspective, which is rarely discussed by previous researchers.

No previous research has been included in cross-epistemological studies such
as this one. The reason is that it becomes ambiguous when western epistemology
is used to consider discourses of religious moderation. Those case studies are in
Indonesia where the majority of the population is Muslim. This is a novelty in re-
ligious moderation research from a western perspective.

In connection with the above facts, this study discusses one of the contem-
porary idea of a philosopher A.J. Ayer regarding the knowledge of truth and its
relevance to the idea of religious moderation. This research is included in library
research or library research with a descriptive analysis method ''. Ayer considers
new knowledge in formulating approaches related to religious moderation. For the
author, moderation will not be realized, especially if there is no new knowledge in
considering problems that exist in a plural country like Indonesia.

The research data was obtained fromuthe literature containing Ayer’s thoughts.
These sources include Ayer’s work-afid-the work.of others who have studied Ayer’s
ideas. The type of source used’is"a oWﬁ}ion ofiyjournals and books related to
research content. Data was col@&gfrom thes reeswby reading and observing
and taking the meaning/ongdined therein related t&the research theme. The anal-
ysis of the research data'wasbased on comparative ap@;ach between the opinions
to find the position'of theswesearcheriamong’the existingideas)

Intellectual Career of A7J. Ayer. Alfred Jiles Ayer was Born/on October 29, 1910,
in London. He married a descendant ofa Jew=wlho was in the same family as the
Citroen family, the founders of azugged car factory in France. His involvement
with the world of philesophy and philolegy:begantat Oxfofd where he studied in
the period from 1932 f0,1985 **. Ayer is'known as a¢philosopher of radical posi-
tivism. His career skyrockete r he returried f?@i‘Vienna and was appointed a
lecturer at Oxford. Due to, the i , he twas assigned by the British
government to serve as a soldier-in military intelligencé.

After the Second World War, Ayer-received-afi extraordinary award. He was ap-
pointed a professor at the University of London (1946-1959) and the University
of Oxford . As an academic, Ayer certainly received the ideas contained in the
book “Language, Truth and Logic” which became a phenomenal work and was
admired by the English philosophers of the XX c. The idea expressed in this book
seems radical '*. Ayer became a philosopher of radical positivism because of the
studying in Vienna.

His second masterpiece “The Problem of Knowledge” contains the aspects of
philosophical skepticism. The ideas put forward by Ayer in his book “Language,
Truth, and Logic” are not new but they have been deeply embedded in Viennese
circles. During the Second World War, Ayer worked mostly in intelligence that
made his way of thinking positivistic, empirical and useful for the development of
religious moderation knowledge.

A.]. Ayer’s Epistemology. A.J. Ayer developed the concept of logical positivism
in a radical way '*. According to logical positivism, the pure philosophy of science
may simply be a logical analysis of the language of science. The function of this
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analysis, on the one hand, reduces metaphysics and, on the other hand, examines
the logical structure of scientific knowledge and aims to determine the content of
empirically diversified scientific concepts and statements. The pattern developed
in logical positivism seeks to avoid the prolonged turmoil associated with science.

At the stage of its development, logical positivism views philosophers as inves-
tigating human nature. For the representatives of Viennese group, especially Ayer,
the framework developed in Greek philosophy was pointless '°.

Through language analysis A.J. Ayer reveals that philosophical problems can
only be solved if the words do not contain ambiguity, or multiple meanings. Ac-
cording to logical positivism, knowledge is the impression stimulated by an object
to the senses and the truth is the sensory response to the stimulus from the object.
For Ayer, the concept of logical positivism can not be separated from the principle
of verification: “We say that a sentence is factually significant to any person, if he
knows what observations would lead him, under certain conditions, to accept the
propotition as Boeing tua, bor reject it as being das. If, on the other hand, the pu-
tative propositition such is, that assumption concering the nature of his future ex-
perience is if not a tautology, a more pseudo-proposition. The sentence expressing
it may be emotionally significant, bt not literasy significant” 7.

From the explanation by Ayer; the yerification principle intends to determine
the meaning and not to deferrirde: criteriofldEtyuthnAn expression can some-
times be right or interpteted®Wrong, but it can b @eaningful. For Ayer, the ex-
pression comes from obsglations concérning senso@reality. In other words, it
is meaningful if it 1§ donE y observation 8¢ verifiéatidh. THi§ case must require
empirical facts and data. g:

To verify means to test, to prove-empirically:-Every science and philosophy al-
ways has a statement, in the form of axioms, theori€s, etc., that are considered to
have a principled meaning that can béventied by-e€mpirical’experience. This veri-
fication principle doesnot require having a trug statetnent. Consequently, if every
statement has no true mearg?g tement will ha\Q\% real/meaning '®.

In this way, Ayer rejects me%ﬁgﬁbﬁcﬁk on thé principle of verification
as a measure of the truth of speech, statements that-ar¢ not verified and analyzed
logically are meaningless, especially-staténtentstelated to metaphysics that can not
be proven with a framework empirical . Unconsciously, the epistemology devel-
oped by Ayer rejects can not be proven with a rational and empirical framework,
moreover he is one of representatives of the Viennese schools with the paradigm
of “Logical Positivism”.

One more thing that distinguishes Ayer’s ideas from other positivist ideas is the
analytic proposition. This means that truth or untruth is not based on experience,
but the testing of propositions *. Analytical propositions consist of four main dis-
cussions: first, propositions that are true through limitations, solely based on their
symbol arrangement. Second, propositions that are not based on experience, but
a priori. Third, propositions that contain certainty and necessity. Fourth, proposi-
tions that contain meaning as they contain definite terms. All of this contains the
possibility to be validated or not in the sense of experience *'.

What Ayer has promoted, can be used as knowledge in assessing the framework
of religious moderation in Indonesia. The reason is, as explained above, that the
meaning contained in religious moderation must be following the empirical frame-
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work that factually exists. On the contrary, the religious moderation movement
is only a metaphysical movement that does not understand the root cause of the
problem and its solution. In this way, it would be better if we looked more deeply
into the meaning and context of religious moderation in a pluralistic and multicul-
tural country.

Religious Moderation. Indonesia through the Ministry of Religion has been
aggressively promoting religious moderation. This was made to provide under-
standing to the community and invite them to practice religious teachings without
violence. Moderation comes from the word “moderatio” which means “medium” **
or can be understood as “no more and no less” **.

In Islam moderation is known as “wasathiyah”. This term comes from the word
“wasat”, extracted from the Qur’an, and contains a deep meaning of a combination
of advantages and disadvantages **. Wasathiyah is an attitude to life and a way how
to behave, and maintain balance in every dimension of life. Moderation is the re-
sult of a collaborative attitude of Islam itself which is then based on the attitude
of the diversity of a Muslim both from the dimensions of worship and muamalah
coupled with the attitude to the world”* Thus, Muslims should look to a more
glorious future without fear or arrogance towards other religions.

Even in the Qur’an surah al/Ba 43the word “wasathiyah” contains
the most perfect meaning<Th 'H%h also m%s that the best of affairs is the
middle. Or, in other wotds, ésﬂ'-&m views the tésolutian of.a\problem through a de-
liberation approach,4dnd @ays consider/the middle Q&nt and,the problem. Like-
wise facing the differences both between réligions and withif Islam itself. Mod-
erate Islam always priogzes the tasamubattitudé by not eroding trust in each
other’s beliefs ?. The aim is that alFparties should ag€ept the decision that do not
cause anarchism.

Humans who have high loyalty to/m6deration can be characterized by the atti-

tude of the extent to which cultivate loyalty andﬁustice 7 If the individual is
more moderate and balahced, 4_4‘6 will be m en to'his potential to act with
full justice that manifests the ben tToE r& ewise, if someone is not moder-

ate and tends to be one-sided in making dec151ons, if indicates that he is not being
fair. As explained above, the Prophét-alwaystaught his people to take the middle
way in every decision.

For Nasir, the position of the moderates in Indonesia with plural and multi-
cultural country must have a strong attitude so that all citizens of the nation stay
away from all forms of radicalism that carry absolute understanding and contain
extremism, intolerance, and violence regarding all matters relating to human life
and nation *®. With the firmness of religious people who have a moderate attitude,
of course, extremist understanding is not easy to enter into Indonesian society,
which is already plural and multicultural *.

Thus, religious moderation is a middle way amid religious diversity of Indonesia.
Moderation can be called an archipelago culture that goes hand in hand and does not
negate each other between religion and local wisdom. The principle is not question-
ing each other but looking for solutions together tolerantly *. Thus, it is time for the
Ministry of Religion to promote a religious moderation movement to create a society
that is more moderate and tolerant for other understandings. This is because a dem-
ocratic country must manifest tolerant attitude towards other beliefs.
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Moderate in Islamic thought is promoting tolerance and respect for other dif-
ferent ideas. Openness accepts diversity — whether religious in madzhab or reli-
gious in religion. Differences will not prevent cooperation, based on the principle
of humanity. Believe that Islam is the most correct religion for Muslims, without
harassing other people’s religions. So, that there will be unity between religions, as
it was in the time of the Prophet. Thus, there must be new knowledge regarding
religious moderation so that the Indonesian people understand the true meaning
of moderation (Table).

Table
Knowledge of Religious Moderation in AJ. Ayer’s Epistemology

Moderation in Religion Ayer’s Concept
o Wasathiyah e Language
e Moderate in religion e Meaning
¢ Religious beliefs must be verified so that religious radicalism does not occur o Verification
o The truth of religious people tawasuth, tawazun, i'tidal, and tasamuh e Truth
o The method in Islam is the teaching that is justified in the Qur’an, Sunnah, Ijma) and Qiyas e Method

Ayer’s verification concept reminds.the'concept of religious moderation which
is often known as tabayyun in Islathie teachings:"As explained above, being moder-
ate means always doing tabayyin, s h‘qtt_hpf areio misunderstandings between
religious people or Muslims the\'&?‘ (%/es Taba acommand that is important
for human life. One of the n@gls is to persevere-in e'v;ééything, especially in differ-
ent cultures and beli€fs. 7

Ayer’s concept should=vot be eonfused with.traditional subjectivist teachings.
The difference is clearly shown when peeplé point the drfference between express-
ing feelings and affirming that people hiave certainfeelings ¥'. The reference be-
tween affirmation and\the expression of certain feelings i$/because people have
certain feelings often a¢dompanied by'the expression of thoSe feelings. Similarly, in
religious moderation of a plftsal and multicultdral ¢gtintry; one must have self-af-
firmation before talking\abo idea of reli mgderation. Muslim can be
called moderate when he still haséhrﬁﬁﬁe &%attltude of hatred towards other
religions

This means that there are still radical groups. Radicals are often associated with
tough attitudes, which in the context of moderate religious moderation is under-
stood as an ideology that seeks to make changes to the social and political order
by using violent or extreme means in the name of religion **. Thus, Ayer mentions
that there must be knowledge of religious moderation regarding affirmation with
its disclosure.

We all understand that wasathiyah is the best attitude to apply, not only in life
as individual beings but also as social beings **. For Ayer, people like to make eth-
ical or value judgments merely to express, not affirm a certain feeling *. So, the
problem of moderation should be accompanied by feelings, not just disclosure.
The concept described above is important in a plural and multicultural country.
Speaking heart to heart is more effective than mere speech. This is as we discussed
above regarding the concept of tabayyun.

This is because a moderate attitude will have an impact on two aspects of life,
namely the aspect of oneself and the social aspect. They will assert and disclose to
resolve the conflicts that exist within themselves. Whereas in social life, moderation
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makes it easier to interact with other different communities, especially in the context
of a society that has a diverse religious composition **. Moderate attitude will be one
of the right solutions of religious radicalization. Ayer said that moderation can pro-
vide a principle of verification of the existing truth ¥’.

For Ayer, humans never argue about values, but rather only argue about facts **.
By looking at the development of the religious moderation movement highlighted
by groups or the government, it is only debating the facts, not looking at the axio-
logical studies related to the emergence of the religious moderation movement *.
So, what will emerge is only limited the nursery facts that can be obtained in the
field, not the essence of moderation itself. In this way, the values of moderation
must also be stated, not only in the data obtained in the field *.

Thus, Ayer mentions that there must be new knowledge related to religious
moderation, especially when talking about moderation in a plural and multicul-
tural country. For Ayer, it should not only talk about facts but should also pri-
oritize the values that exist in the religious moderation movement. In addition,
for Ayer when talking about religious moderation, he must prioritize tabayyun’s
actions, not just talking about affirmatiens and disclosures related to religious
moderation.

Religious moderation lately/has b cRmI? Hmassive movement. The reason is to
stem radical and extremigt‘moyetents, the gg‘/by%ment through the Ministry of
Religion seeks to carry/outfeligious modetratio “gnovement to fight with new
ideologies that tend t6 bringdivision, Religious mode@ion 1s;not a new concept —
it has existed since the time of the Prophet. However, betausé fome Muslims were
infiltrated by an understanding that was fiot following?&slamic teachings, finally
the religious moderation moverntent-was broughtbaek to the surface to fight this
ideology.

Ayer is a radical positivist philosophenwho made a bréakthrough in positive
philosophical discourse.\FogrAyer, when talking about religious moderation, there
must be a new formulain.t of new know?&%e. This new knowledge is in
the form of a value concept and 1 ﬂo o&%a facts/For Ayer, this value is im-
portant because the essentialpart of religious moderation is the value, not the fact.
Ayer mentions that feeling, not just-expréssionas stated in the tabayyun concept in
Islam, is essential in religious moderation.
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